There is virtually no country on earth which can be said to be totally corruption free. What counts as corruption in different cultures may defer depending on the beliefs and moral orientation of the cultures. This paper is an examination of how Nigerians, ourselves inclusive, can wriggle out of the evil influence of corruption, thereby avoiding a complete collapse of the moral life of Nigerians. Our paper argues against attempts by some scholars to narrow corruption down to people in authority. On the contrary, we opine that corruption should be properly defined to incorporate everybody who does or desires to do things which are considered synonymous with corruption. This raises the question of who sets the standard of morality in Nigeria. A leader is a mirror of the society he is leading; a corrupt leader is a product of a corrupt society. Public office holders belong to homes, clubs, societies, communities etc and what they exhibit in public office is an image of what holds within that moral vicinity. The fight against corruption, our paper argues, should start from the people themselves rather than from the government. The campaign against corruption in Nigeria can only be worth its salt, if the law enforcement agents are themselves free of corruption.
INTRODUCTION
It was Robert Nozick who opined that "being moral is not just a sacrifice, there is something in it for us" (403). By this it becomes apparent that morality is not just a heap of sentiments like some people seem aver but it is the substance of life and living. Thus morality becomes necessary and worthy of being sacrificed for. Morality, however, becomes afflicted and downtrodden when there is the cankerworm of corruption. Corruption itself is one of the most commonly used words in the morality lexicon. As much as it is used, it is also abused, debased and capable of variegated application. It, therefore, becomes necessary to ponder on both the connotation and denotation of the word, apart from a mere lexical definition. We shall not easily give in to an everyday usage of the word, but we shall analyse it based on both philosophical and ethical undertones.
Corruption must certainly be the product of diverse or even heterogeneous causes, most of which may not be glaring but which are nonetheless consequential and far reaching in their effects. These effects, statistics have it, have come to be associated with lifestyle and fondle with morality in the secular society of Nigeria and thereby pose threats to value and the sustenance thereof which is why the need arises for suggestions on how Nigerians, ourselves inclusive, can wriggle out of the evil influence of corruption, thereby avoiding a complete collapse of the moral life of Nigeria. It is when we eventually choose a culture of upholding moral values which will fight the scourge of corruption, that we can see and enjoy the benefits that Nozick talked about in our opening quotation.
What is Corruption?:
Like any other abstract term, giving an all-embracing and unprejudiced definition of corruption may prove troublesome. This problem may emanate from diversities of cultural orientation, from where morality and moral terms receive their meanings. According to Uduigwomen "… the cultural relativist would contend that individuals vary with respect to the group or 'community' they belong to, which influences their opinions in making moral judgments " (95) . This goes to show that there could be variations in the moral code of Americans and Nigerians. For instance having sexual relationship before marriage in America may not be looked at with as much disdain and intolerance as may be the case in a typical Nigerian society. In like manner, what counts as corruption in different cultures may differ depending on the beliefs and moral orientation of the cultures. Accepting this cultural background theory, but giving us a way forward, Cua holds, and correctly, that: This does not mean that these notions, because of their background do not have transcultural significance which depends on some convergent viewpoints of human concerns. In our own times, owing to greater transcultural contacts among different peoples, the viewpoints may well emerge, to borrow a term from Gadamer, as a "fusion of horizon" (322).
It is this "fusion of horizons" that allows us to believe in a common understanding of morality and therefore attempt to proffer a definition of the term in question.
The first account of what constitutes corruption is sourced from the Oxford Advanced Learner's Dictionary which sees it as a dishonest or illegal behaviour, especially of people in authority. It also sees it as an act or effect of making somebody change from moral to immoral standards of behaviour (329). These definitions, comprehensive as they may seem, are not bereft of difficulties. The first talks of dishonesty and illegality, suggesting that there abides a generally acceptable moral code. This may be true to the prescriptivist who sees moral statements as universalizable but not so to the emotivist like C.L. Stevenson who sees moral statements as subjectivist in nature, hence not universalizable (Omoregbe, (132) (133) (134) (135) . Because of this lack of agreement, it is therefore difficult to talk of dishonesty and illegality except there is a person or group which sets the standards of what should constitute a moral code, the deceitful allegiance to which would constitute dishonesty and non-allegiance to which would constitute illegality. This raises the question of who sets the standard of morality in Nigeria which is in fact one of the problems of corruption and its eradication. It is apparent that political eggheads determine what is corruption, especially as a means of victimizing opponents.
Another part of this definition worth looking at is the second which seems to narrow down corruption to people in authority. An anonymous writer held that the people get the leader they deserve. In other words, the leader is a mirror of the society he is leading; a corrupt leader is a product of a corrupt society. Corruption, therefore, should be properly defined to incorporate everybody who does or desires to do things which are considered synonymous with corruption.
Etymologically, the word corruption is derived from the Latin word "corrumpo" (corrumpere, corruptus), which means to rot, decompose, disintegrate or decay. In other words to lose purity or integrity.
Uduigwomen, in what he calls an operational definition sees corruption as:
A deliberate act of indiscipline against the legalized moral norms of the state, and the natural law of justice, as it affects the realization of the common good of the citizens, whereby an individual or a group of individuals directly or indirectly diverts or misuses, with the tool of political maneuvering, the wealth of the state for his/her personal use (202).
This definition also suffers from the limitation of being circumscribed entirely to the public sector, refusing to acknowledge the basis of it all which is the family and the culture thereof. It also refuses to give room for subjectivist ethical holdings but feels that morality is an objectified field. The mistake of equating corruption with just the public sector was also made by Paolo Mauro when he held that corruption is the abuse of public office for private gain (1). It should be noted that public office holders belong to homes, clubs, societies, communities etc and what they exhibit in public office is an image of what holds within that moral vicinity.
In his contribution to the definition of corruption, Gboyega avers thus:
We define corruption as any decision, act or conduct that was (is) perverse to democratic norms and values. It also covers any decision, act or conduct that subverted (subverts) the integrity of people in authority or institutions charged with promotion, defending or sustaining the democratization process, thereby under-mining its effectiveness in performing its assigned role (6).
Though this definition also tilted to the public sector, Gboyega, however, was more encompassing or gave room for suggestions. 
Is Nigeria corrupt?:
There is virtually no country on earth which can be said to be totally corruption free. The issue of corruption, therefore, is a global phenomenon. This does not, however, mean that the incidence and magnitude of corrupt activities are the same in every society. Some countries are obviously more corrupt, yet others have better plans in managing corrupt practices. Obviously, Nigeria is not one of those countries with a good grasp in the management of corruption, despite its series of anticorruption commissions and all the "noise" made by successive administrations on the efforts to transform the nation into a corruption-free society. The extent of corruption in Nigeria today is slowing down our progress as a nation and bringing shame to our country (Apebende 1).
Although we may contend that there is need to show reservation about the reportage of corruption and its preponderance in the polity and society of Nigeria by international news media, yet actions within and around Nigeria point to the indubitable fact that corruption indeed thrives in Nigeria. According to Maduagwu:
That corruption has for long become pervasive in Nigeria can never be in doubt. This is evident enough from the reports of some panels of inquiry, and other measures carried out by a number of regimes to stem the evil (15).
This is a clear indication that Nigeria is and has been grappling with the hydra-headed evil of corruption. Gboyega uses the words of Wraith and Simpson to observe that in Nigeria:
Corruption flourishes as luxuriantly as the bush and weeds which it so much resembles, taking the goodness from the soil and suffocating the growth of plants which have been carefully and expensively bred and tended (3).
Apart from telling us, in confirmation, that Nigerian is actually corrupt, he also tries to build imagery around the destructive capabilities of corruption.
In an apt answer to the question of whether or not corruption exists in Nigeria, Agedah holds that corruption thrives in Nigeria as in other African countries (26). Though this statement indicts African states of charges of corruption, we must be quick to point out that it is not confined to Africa alone, but he used it as his cultural constituency. The report of the Political Bureau gives us conclusive evidence of the fact that Nigeria is corrupt when it averred that:
Manifestations (of corruption) include the inflation of government contracts in return for kickbacks; frauds and falsification of accounts in the public service, examin-ation malpractices in our educational instit-utions including universities, the taking of bribes and perversion of justice among the police, the judiciary and other organs for administering justice; and the various hein-ous crimes against the state in the busi-ness and industrial sectors of our economy, in collusion with multinational companies such as over-invoicing of goods, foreign exchange swindling, hoarding, and smugg-ling (213).
This report gives a clear assessment of the situation in Nigeria without exaggerations of any kind and if this is the case, then, it remains a fact that Nigeria is not just a corrupt country but harbours a very high and dangerous level of corruption; such that can actually hamper the growth-both economic and political-of the country.
Ochulor holds, especially, on the gross immorality noticeable in the wealth acquisition bid of Nigerians to buttress the fact that Nigeria is corrupt when he averred that: "The common philosophy of wealth acquisition in Nigeria can be expressed as "anything goes"… the economy of the nation has been paralyzed because of atrocities of the agents of anyhow wealth" (320-321). According to him money making, for most Nigerians, has become an end in itself and hence can be pursued in whichever way, however unsavoury that may be. Also lending his voice in support of the fact that Nigeria is corrupt, Uduigwomen as quoted by Ochulor states and correctly too that:
It would be merely overstressing the obvious to mention that Nigeria is a corrupt nation. That Nigeria is a country with a dirty record of unmitigated incidents of bribery, nepotism, naira trafficking, smuggling, avarice, graft, unbridled sexual promiscuity, favouritism, embezzlement of public funds, willful destruction of public property, electoral malpractices is an indisputable fact (194). This is indeed a true picture of life in Nigeria and it shows a serious erosion of the morals and values by which a country should carry itself. So Nigeria, though not alone, is a corrupt country, displaying the entire attributes that qualify countries to be termed corrupt.
Corruption in Nigeria: Myth or Reality?: Jostein Gaarder holds that a myth is a story about the gods which sets out to explain why life is the way it is (18). He went ahead to aver that myths generally are far from truths but rather seek to give credence to erroneously held views. So myths are synonymous with falsehoods. Kajubi sees myths as traditional stories, often about imaginary men, animals, gods, or spirits. To him, myths do not actually tell accurate stories of historical events, but they do often give an understanding of facts and events which do not have an ordinary historical or scientific explanation (358). Myths, therefore, are unreliable and highly untruthful. Blackburn, by enumerating some myths, also sees myths as unreliable stories aimed at giving explanation of some unclear facts (253).
The
Oxford Advanced Learner's Dictionary explains it more coherently when it holds that a myth is something that many people hold but that does not exist or is false (969). The key word here is false. Myths, inspite of what they try to do, are often false.
Reality, on the other hand, according to Blackburn is that which there is. In other words, the indisputable, the one that can be credited with existence (320). How much of it on the other hand will constitute the point of contention? The Oxford Advance Learner's Dictionary defines it as "the true situation and problem that actually exist in life, in contrast to how you would like life to be" (1210). This evidently makes reality to be in contradistinction to myth or appearance. Reality has more concrete evidence than myth.
Briggs and Balanta hold that corruption is a myth because of the reality of cultural relativism. For instance, bribery and kickbacks are quite normal because the African culture demands appreciation for favours received from people unlike Western culture (16). This generates the problem of the possibility of a moral argument in terms of the possibility of having a universal moral standard. Writing on this, Stumpf held that:
Nietzsche rejected the notion that there is a universal and absolute system of morality that everyone must equally obey. People are different, he thought, and to conceive morality in universal terms is to disregard basic differences among individuals. It is unrealistic to assume that there is only one kind of human nature whose direction can be prescribed by one set of rules (100).
From this, it will be difficult to hold that there is corruption in Nigeria because that will mean subscribing to unilateral moral code, which according to Nietzsche does not exist. According to him, your social status either as a 'slave' or as a 'master' determines your perception of such ethical categories as this.
Another aspect of this problem is what Mary Midgley calls "moral isolationism" which:
Consists in simply denying that we can ever understand any culture except our own well enough to make judgments about it. Those who recommend this hold that the world is sharply divided into seperate societies, sealed units, each with its own system of thought. They feel that the respect and tolerance due from one system to another forbids us ever to take up critical position about any other culture (317).
In answer to this, we will follow Midgley who holds, in opposition, that people usually take up this position as a mark of respect for other cultures but that no one can respect what he does not first understand or what is unintelligible. And we do understand people from other cultures, however general or tentative this may be, which is why we talk about them.
In his answer to the difficulty raised by Nietzsche, Ochulor, apparently convinced by Kant's Metaphysics of Morals, holds that morality has a universal character which must conform to standard rules, norms and values (310). Cua, on his part, holds that he (Kant) argued that "our make up as rational beings allows us to recognize the "moral law" and thus the duties that are rationally binding on all of us, regardless of circumstances and independently of any concern for the consequences of our voluntary actions" (388). Kant, therefore, found a common moral rallying point in the rational abilities of all men; hence we will be free to assert that the corruption observable in Nigeria is as real as it seems, to Nigerians and non-Nigerians alike.
Another myth, according to Briggs and Balanta, is the argument that corruption thrives in Nigeria as in other African countries due to allegiance to primordial extended family system. In his words:
In the African culture everyone has obligation towards his community. The higher one ascends the social ladders, the more one is expected to do for one's people. A highly placed government official or politician is constantly under pressure from his people for gifts of money, for jobs and for securing the provision of amenities for his area (16).
In answer to this, Maduagwu holds and we concur, that corruption is not indigenous to Africa but is equally disturbing wherever it may be (19). Even traditional African society abhorred (and still does) corrupt actions like stealing, promiscuity and others and had stiff consequences for perpetrators. This is the reason behind calls for its extermination at all levels of society by citizens and foreigners alike.
By and large, it has been testified that African states like Nigeria, prior to the arrival of the foreigners had their own traditional institutions and modes of governance which did not just abhor corruption but was devoid of most forms of corruption. A people who lived communally where there was respect for rulers and elders probably because of the sacredness of the office and in turn the rulers had respect for the citizens have become rebellious and dishonest after contact with slave drivers and dictatorial colonial masters. These colonial masters desecrated the divine kingship system where traditional institutions laid emphasis on communal coexistence, and they lured the chiefs and kings into self-seeking goals, heightening the traits of corruption by their economic and indirect rule systems. For example, the Nigeria cultural setting which is structured like most other African societies has a head in each village or clan with chiefs and elders who perform dual functions. One, as physical persons who set examples of good behaviour for the younger ones, and two, as the representatives of the ancestors (the living dead) who are the guardians of public morality. Every member of the society is educated to live a responsible moral life in order not to incur the anger of the elders/ancestors which could lead to one being ostracized and hence a taboo. This shows that corruption of any kind is most abhorred in a Nigerian traditional society. It follows, therefore, that the cultural values of the Nigerian -African's mode of being is embedded in their tradition, a type of constitution which is transmitted from generation to generation. The emphasis in this mode of being was solidarity, hospitality, communalism, formation of good character, fairness, moderation, generosity, unification and harmonious co-existence with others (Gykye, K, 1978) . Describing the activities of the colonialists, Ike and Edozien (2002) confirmed that as a result of modernization and disintegration of traditional social structure, conditions of conflict and corruption undermined the family and left the African youth bereft of values and discipline. Johnson (1993) also pointed out that prior to the 19 th century; the use of public office for private gain was so common to Europe that it was not considered as an abuse. This showed that corruption to an extent was introduced in Nigeria by the colonial masters.
Is Corruption In Nigeria A Culture Or A Consequence?: Every society thrives with its culture. The culture of our people encompasses our ways of making a living, our language, our religious beliefs, dress, political organizations, and all other aspects of life (Kajubi 153) . The things that make up culture, according to Kajubi, are human creations though man's living is mostly influenced by his cultural leanings. Culture, however, is not static but dynamic. Therefore, some people can imbibe some other people's culture which is called assimilation. African countries have particularly been assimilated into the culture of their colonial and neo-colonial masters. Corruption in Nigeria cannot be radically separated from the culture of Nigeria, indeed, as so far discovered, it is inherent in the culture. In the words of Maduagwu which we agree with:
Corruption is largely a function of political culture. Corruption thrives in Nigeria because the society sanctions it. No Nigerian official would be ashamed, let alone condemned by his people, because he or she is accused of being corrupt. The same applies to outright stealing of government or public money or property. On the contrary, the official will be hailed as being smart. He would be adored as having "made it"; he is a "successful man". And any government official or politican who is in a position to enrich himself corruptly but failed to do so will, in fact, be ostracized by his people upon leaving office. He would be regarded as a fool or selfish, or both (18) (19) . This is a vivid picture of a culture that is engrossed in the mire of corruption. Like we stated earlier in the work, the leadership is a mirror of the society it is leading. A corrupt leadership suggests that the people who are led are corrupt and the society thrives on corruption.
It is held in some quarters that what we have today is not indigenous but foreign, hence corruption is a foreign addition to our culture, and this can be answered by showing that foreign cultures are not to be assimilated hook, line and sinker, but filtered to remove those parts that are inconsistent with the values of the society. If, on the other hand, Nigerians allow corruption into their culture, then it points to the fact that it is not new but a different variant of what already exists as a part of our reality. Man's life is a line that nature commands him to describe upon the surface of the earth, without his ever being able to swerve from it, even for an instant. He is born without his own consent, his organization does in nowise depend upon himself; his ideas come to him involuntarily, his habits are in the power of those who cause him to contract them; he is unceasingly modified by causes, whether visible or concealed, over which he has no control which necessarily regulates his mode of existence, give the hue to his way of thinking and determine his manner of acting (121).
When man finds himself in such deterministic claptrap, he cannot in any way hope to free himself from corruption if it is determined that his body should yield to it. But, this determinism of Holbach is questionable, for everyday life tells us that man has the propensity and capacity to make choice and actually does choose between different alternatives which of course negates the principles of determinism.
Apart from such an extremist conception of determinism, different things can cause people to indulge in different acts of corruption. Whereas we are not aiming at justifying these acts which can be unavoidable because of the existential situations of their perpetrators, yet it is human, in fact moral, to take them into full consideration before passing judgment on their perpetrators. For instance, Maduagwu held that "most Africans are poor and so when they find themselves in positions of power; they make the best of it" (20). Talking of poverty, many people have indulged in different acts not because they see them as the best acts to do but because they find themselves in situations which make such corrupt acts unavoidable.
We are, however, redeemed when we hear of the existentialism of Sartre which holds that man first of all exists, confronts himself, and emerges in the world, and defines himself afterwards. According to Stumpf in an introduction to a reading on Sartre: "Man, says Sartre, is free … man is condemned to be free. Condemned because he finds himself thrown into the world; yet free because as soon as he is conscious of himself, he is responsible for everything he does" (138). This position of Sartre negates the determinism of Holbach and brings men back to the reality of responsibility for their actions. The moral life becomes necessary because man is not just free but is accountable for his actions. Nozick sees the necessity of morality in the fact that the immoral person is a less valuable being than the moral one (409). In a bid to live a more valuable life, therefore, we have to consciously neglect those social conditionings that will endanger our moral lives and entangle us with corruption. These social conditionings include the people, places, institutions, ideas and values that we are exposed to as we grow and develop (Ruggiero 31) . These are in fact the agents of corruption. To avoid corruption, therefore, we will strive to keep our consciences alive and follow the prompting of our consciences and avoid indulging in acts that speak of corruption.
The Way Out:
From what has so far been said, it is indisputable that the scale of corruption in Nigeria is hydra-headed and may not have a unifaceted approach. The philosopher as a participant observer in this drama of life appreciates the fact that in culture contact, the weaker one is always assimilated by the stronger and dominating one. But strikingly, not all has been lost in the case of Nigeria and even Africa. We can still find traces of what are genuinely NigeriaAfrican artifacts, cultural values and institutional settings. From what is left of the Igbo culture, the Yoruba culture, the Hausa-Fulani culture, the EfikIbibio culture, the Nupe, Tiv, Itsekiri, Ijaw, Uhrobo cultures and so on and so forth, we can reformulate to a large extent what the Nigerian-African had been, and then begin to project into the future, what he could become that will portray the original NigerianAfrican identity that is very sensitive to any form of corruption. Many Nigerian leaders have done one thing or the other to stem the tide, but more often than not, to no avail. According to Maduagwu "Murtala Muhammed must be remembered as the only Nigerian leader who was determined to stamp out corruption from the public office in the country" (15). Whether or not this attempt at purging the country of corruption would have paid off can never be fully determined because of his tragic and untimely death. The most important thing was that he attempted to find a way out of the corruption enmeshed state of Nigeria which he took over from Gowon. He set up an Assets Investigation Panel whose report indicted all Gowon's Millitary Governors and other public officers. The report of the investigation was broadcast on public television. He further went on to dismiss the guilty public officials and confiscated their assets to show his commitment to fighting corruption (Murtala 16).
Though not very committed to fight against corruption, Shagari nonetheless made feeble attempts at fighting corruption by creating the "Ethical Revolution Commission". General Muhammadu Buhari and his deputy General Idiagbon set up many Tribunals to probe corrupt officials of the Second Republic which was acknowledged as the most corrupt era in Nigeria before the coming of Babangida. Their theme was War Against Indiscipline, which was aimed at restoring sanity to a corrupt society.
On the 13 th of June 2000, the Olusegun Obasanjo administration signed into law the Anti-Corruption Bill which gave birth to the "Independent Corrupt Practices and Other Related Offences Commission" (ICPC) and the "Economic and Financial Crimes Commission" (EFCC). The Anti-Corruption Law was amended by the National Assembly to provide for the Office of a Special Counsel. President Obasanjo, while signing the bill said; "I personally endorse the idea of a special counsel because it means that no Nigerian, from the President to the lowest is exempted from being investigated under the law" (Obasanjo, O., 2000) . President Obasanjo recognized Corruption as Nigeria's number one enemy. Subsequently, on September 29, 2000, he inaugurated the Anti-Corruption Commission as provided for in the Anti-Corruption Law. But the question remains, how effective are these Commissions?
These and many more were attempts by various governments to correct from the branches what had gone bad from the roots. No wonder none of these attempt was able to deter perpetrators of this dastardly act. Any attempt at exterminating or minimizing corruption should begin with and concentrate at the roots, the individuals themselves, wherever they may be in the country. Like Ogban pointed out: "Fairly corrupt citizens are likely to elect and tolerate a corrupt government… the citizen can be an asset or liability to democratization; corrupt citizens are likely to be a liability while citizens of integrity are an asset…" (35). This is why the fight against corruption should start from the people themselves, rather than from the government. In starting with the people, there should be a change in the educational curricula with the aim of incorporating elements that preach patriotism for the country. The average Nigerian is not patriotic, hence does not feel that it is bad to rob the country in any form whatsoever.
Another aspect of this education is that which should dissuade what Ochulor calls "Machiavellian" or "anything goes" approach to money (320). This can be done at the family level or at the level of academic institutions as exemplified in the works of Dr. Ochulor of the University of Calabar who writes with the aim of positively changing the mentality of making money through whatever means fair or foul. When this is fully done, Nigerians in positions of public trust will not feel comfortable shipping abroad public funds. It is this new orientation that will also change the political culture which Maduagwu says is in dire need of a change to one that abhors corruption and ensures that corrupt office-holders are humiliated and severely punished and their ill-gotten wealth seized by the state (22).
Africans, and by inclusion Nigerians, are "notoriously religious" as was pointed out by Mbiti in his popular book, African Religions and Philosophy (1). There is virtually none of these religions that teaches corruption in whichever guise. This is enough to eradicate corruption from the social life of Nigeria but Nigerians most times pay only lip-service to their faith. Our religious bodies should help to teach their congregations about the moral benefits, like Nozick would call them, of turning away from anything or action that is deemed corrupting.
Evaluation And Conclusion:
Nigeria has been grappling with the problem of corruption in its polity for years. Unfortunately the hydra-headed monster continues to exist inspite of efforts at its amelioration. The reasons for its continued existence are because it has become more of a culture and is deeply rooted in the life of the people. To exterminate it therefore, it becomes needful to completely re-educate Nigerians to make them realize how unjust corruption is.
If we go by the simplest understanding of justice, as giving someone his due, then we will easily see that since corruption deprives people of their due, their due in terms of good roads, uninterrupted power supply and potable water supplies, security of lives and property, freedom of expression and other facilities the money corruptly embezzled would have provided, for instance, then corruption is a serious form of injustice. Corruption does not in any way promote social cohesion or the social contract that binds people together, but rather threatens it. Corruption does not allow one to be fair in one's dealings with others, going by Rawls definition of justice as fairness. On all these counts, therefore corruption is a serious form of injustice.
To terminate corruption, Nigeria must, as Bassey (34) argues, ensure the enthronement of the rule of law through strengthening and sanitizing the judiciary and anti-corruption agencies. Law is the basis of order and peace in any society. The rule of law must be given its pride of place and in doing so, there should be no sacred cow. Here in Nigeria, unless the law takes its due course on whoever is found wanting, we shall make no head way as a nation. Utre and Effiong (168) have rightly suggested that "cases of corrupt practices should be promptly and properly investigated and culprits commensurably punished in line with the provisions of the Anti-corruption Act 2000 and the 1999 Constitution, to serve as a deterrent to others". Coker shares this same view when he says:
The law must always take its full course as demonstrated in the case of Tafa Balogun and a few others, even though a lot still remains to be done to sanitize the society. The various Anti-corruption agencies in the country should be given more powers. The immunity granted certain public officers should be reappraised, and misappro-priation of public money by them accounted for (99).
The lukewarm attitude of those who should enforce the laws of the land-judges, police officers and public officials-leads to people engaging in corrupt behaviour, knowing fully well that they would get away with it. The campaign against corruption in Nigeria can only be worth its salts, if the law enforcement agents are themselves free of corruption.
